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(2) Ilich (1975). p. 9. （なお、イリイチの著作からの引用に関しては、邦訳を参考にしつつ、
必要に応じて変更を加えてある。）
66 
(3) Ibid., p I . 
(4) Ilich (1970), p. I. 
(5）後にイリイチは、「価値」という用語に伴う市場的ニュアンスを避けるため、人々の
文化的官みに根差した「普」という語を使用するほうがより望ましい、と語っている。
Ilich (1992), pp.159 161 
(6) Ilich (1976 り， pp.213-214. 
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(24) Ib;d., p. 29. 
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(27) Ilich (I979), p. 86. 





(29) Ilich (l 975), p. 75. 
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イリイチ再考 67 
(48）イリイチは、市場や賃労働への人々の依存が緊縮した社会で実現する脱産業的な生活
態を、「現代的自給」と呼んでいる（cf. Ibid., p. 53）。
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Rethinking Illich: Perspectives on Convivial Society 
<Summary> 
Kunihide Matsutani 
The basic purpose of this paper is to rethink Ivan Illich ’s criticism of industrial 
society In this paper, I shed some light on the synoptic framework of his social cnticism 
and t叩 to explore the actuality of what he cails “ convivial society,” the project which 
Illich presented in pursuit of necessary reform in modern industrial society, More 
specificaily, the leitmotif of the paper is to iIIuminate the ethico-anthropological frame of 
reference that underlies his social philosophy. 
The uniqueness of Illich’S social criticism is to be found m the fact that he questions 
the basic dynamics of industrial society through the analysis of three particular areas 
- school, medicine, and traffic ー， while criticaIIy examining the problematique of 
“productivity ,'’ mainly at the level of “ services.” Yet I argue that one can properly 
evaluate the validity of his criticism solely by turning to his vision of “ convivial society. ” 
Illich’s theory of convivial society needs to be understood as a vision for exploring an 
alternative society, and it is worth reconsidering in that it clearly presents a perspective 
for the “conversion” of existing society. 
I contend that the alternative pe四pective Ilich presents is deeply based on a ceロain
ethical and anthropological foundation of his social philosophy This foundation can be 
articulated from three interrelated themes I) human autonomy, 2)“a\vareness” and 
“ unplugging," and 羽田ceticism. First, the vision of convivial society is deeply rooted in 
Illich's understanding of human autonomy. Although his argument that the recovery of 
autonomy is impe悶tive is generaIIy valid, one also needs to be aware of the “ limits” of 
70 
human autonomy. Second, Illich’s view of human autonomy 1s concretlzed in the praxis 
of “ a\vareness” and the “ unplugging” he implies This Illichean praxis is worth 
reconsidering，自orit make< us 町alize both the necessity of industrial development as well 
as the necessity of its refoロn, although it does not entail an immediate structural shirt in 
that society. Fmally, one is able to understand the essence of Ilich's ethico social pr句ect
if one views it in the light of “asceticism.” Even if Illich himself has not thematized 
“ asceticism” in his theoretical perspective, one is able to surmise that the Illichean 
project Itself requires a certain vision of “asceticism,” an asceticism clearly aspiring to 
liberation from the iron cage of labor, production, and consumption. In this ense, it leads 
us to the 阻sk of 田covering the ethos of “ leisure” in contempo回ry society, wherein lies 
the ethicahty and actuality of Illich's challenge. 
